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15, The quostion that arises eut of this evidence i1 whether the
boliets held by Mirza Ghulam Abmad and the Laberi Abmadis shew tbat
‘they are Muslims. This was the second aspeot of the svideace given by
Hafiz Ster Mubammad. The witness quoted exteasively {rom the writiogs
os'ltb: founder of the movemant, Refecomnce is made to two quetations
-aaly :— , : 5
. tbe gist xud ine essence of owr religion is: There is no God
ot Allab, xnd Mubammsd (peacs be on him) is the messonger of
\lak...... and :

..... our relizion it the saams {slam. It is mot mew, There arethe:
rame prayers, the same (acts, the same pilgrimage, the samse zakasat..."”

" Whis cvidence leaves no doubt that the basis upon which the religion of
Jilar is founded is the Wasis of the bliéfs ef Mirza snd of the Laberi
Abmadis. Mirza siated bis ows convictions and those of his followers -
thus 1 — . '

| .We believe tbat whoever takes away frem or adds to -the Iilamis
. Sharlah, even to the extent of an atom, or discards what is obligatory
and permits what is forbidden, is without belief, and has deviated
from lslam. I admonish my people, that they should believe in the
Holy Kalima from the bottom of their beatts; pamely that there is
no God except Allah and Mubammad is-Allab’s Messenger, oved il
tbey die, that they believe in all the .prophets and ail the revesled
books whose autheaticity is cuabl.iuhcd;ft/om the.Holy Qur'sa and that

they accept as obligatery fasung, prayer, poor rate (zekaet) and

pilgrimage and all that has besa presoribed. as obligatory by the

Exalted Allab and His Messeager, and that they sccept 83 forbiddea
«ll that has been forbidden and thus follow Islam in the true senis.
To sum up, it is ebligatory 10 believe in all those matters on which
there was consensus in beliel and practice of the pious oses of the
olden days of Islaw, and which are considered to be lslam by the
copsensus of Ahl-1-Sunnac® _

The witness then referred to certais Mubammedasn authorities efyztho

jubject of who are Muslims and in pasticular ‘whether Ahmadis ate

Mulims. : o

[ was told that the cssantial doctrine of the Muslim faith, the Kalims
or :tedo of {slam, anmecly that there is but one God, Allab, and that
Murammad is bis Measenger, and that this belief snd & belicf in prayet,
fasting, zak«ar (the giviog of alms) sod the Hajj, or pilgrimage (if this cad
be sflorded) has frequently been recognised by Couris in Mubammedan
couatries and by learned writers on the Mubsmmadan law' as being the
<ou-hitope by which to identify a pirson. as & Muslim. The various
sutherities referred to clearly support this contention. 1 was alse referred
10 cCecivions of foreign courts which \hough in no way autheritative are yo!
‘pstructive in that they support the general sonteation advanced by Second
2la‘ntff. 1 refer toa few of them, .

. 11. Amoungst the decisions refercace may be made to the following.
Nararitakath v. Parakkal: (1922) 45 1ad. L. Rep. Mad. 936.. Coram:
-Ql¢ fied and Krisshnan JJ. The headnote reads ¢ » .

“The essential doctrine of the Muhammedan religion iu“th;t" God ' s
enly one and that Mubammad is his prophet ; Benoe. Almedlyyant
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who sl1o hold that belief are only & sect of Mukammasdans, sotwith-
standiog the fact that they differ from other Muhsmmedans in some
other mutters of religious belief. Hence on a Muhsmmsedan bscoming
an Ahmediyyan he dees not becoms aa apostate.”

Then there is the cate of Maullim end dma_v. Marrikan (Case No; 513/1915)
Sopreme Court of the Straits Settlements (Singapore). I quote from the
judgment of -Desrs J;

The over whelming evidencs in this case is thst the .fundamentals of
Mubsmmedanism arc believed in by the Ahmediyas who are slto
therefore entitled to be called Mubammedass and, not kafirs and thas
the poiots on which tbey diffcr from the orthedox are on the traditions.
which have naver beem considered fundamsental.”

A further case is Hakim Khalll Ahmad and others v. Maltk Lirsfil and OFs,

1917 vol 37 Indisn Cases (Patoa High Court) p. 302. 8ir Edward €Chamier -

CJ) and Ros J. The fo!!c.wing patsAge appesrs : .
Mambers of the Amudiya sect of Qadian sre Mohammedass ; the
court below bave given..rcasons for holding that the plaiatiffs are
Mubammedaes, potwitbstanding tbeir pronownced dissent from
orthodox Opininn ia several importaat articles of faith.” -

And then fnally Airyasha Koreshi v. Hiskmatulleh Koreshi. (1912) Vol
XXV All Pakistan Legal Divisions (Karachi) p. 653 Coram: Imdadally
H Agha J. The bendnote reads :— : :

w4 Murlim becsms o Babai and after remaining 1o for & pumbar “of
vears reverted back to lslam by renouncing the Babai faith and recit-
ing \be Kalimn. - Held : mere recital of the Kalima was eoough for s
person to become a Muslim ; B0 otber formalitics or rituals wers
pecessary.””  The ledrned Judge is reported (at p. 657) as saying : “Reor
becoming & Muslim all authoritative books of Islam are agresd that
if & persor believes in the unity of God (Allah) and Mubhsmmad (may
peace bs upen him) to ba his prophet and also says that he fon
Muslim then he becoms a Muslim and no other farmalities or rituals
are to be gonc through by him.” :

. :

18. The defencs having been withdrawn by the Defendants jt was
inenmhent upoa the Sscoad Plaintiff to prove his case as set out in the
pleadings. There was, strictly speaking, no ‘Becd to mcet the cate as plea-
dod by the Dsfendants. Nosetheless Second Plaintiff did net contest
Bimeell with the nroof of his own cass, be preceeded 10 mest the cass as
p]elded by Defendants and in partioular be met the defences raised by the
Defaundants that for various stated ressoms comcersing tbeir belief,
Ahmadis wers not Muslims. The first such defence was that Abmadis did
aot socept and believe ia what is ksewn as the finality of the Holy Pro-

pet and that their feunder, Mirza, bad proslsimed bimssif to be & pro-
phet after Holy Propbat, This wss the third aspact of the evidenos ten-
dored by the witness Muhammad. SRS

19. This aspect was referred to as the issue of Khatam an- Nabiyyis,
i. o tho belief in'the Holy Propbet Muhammad as the Last and Final Pro-
* phet. Once aguin the witness quoted extensively from the writings of
Mirza in order te establish that the founder himself and the members of
{be movemesnt belived that the Holy Prophot Muhammad was the Khastem

an-nabiyyin L rafer only to the followiag : A .



59:5] Ahmuadiyya ,4ujurﬁan-lntam v. Muslim Judlelal Counell s
o ) o -

"« beliove that ihe Holy Prophet, peacs be upon hiwm, is the Khe-
fom of the prophets and . ; TR
...1 belizve io the Woly Prophet, peass bs upon, kim, being the Khe-
tam an- Nablyyan and . ’ \ :

.1 believo ia God aad his Mesienger, and Ialse bslieve that the.
_ Holy Propbet, peace be upon him, is the Khatam an-Nabiyyin"” ,
The witness thew procceded to aaalyse the writiogs of Muzs 1o erder to
_ ;;tnblfuh the meaging which ho attributed 10 the term Khasam an-Nabiyyin.
8 wW10te— -

*,.The Holy Qur'as does sot pcmﬁt the coming of any prophet after
tt.e Khatam an- Nbiyyla. whetber an old-ons or a new oas aad also

...Our Holy Prophet, peacc be upon bim, béing the Khatam an- |
Nabiyyin is & bar 10 the coming of agy other prophet” ‘ .

. Havir g establisbed preciacly what the foumder belisved conscrniag the
" finali'y of the propbethosd and bavisg saalyssd lhe precise meanog of
" his declarcd beliefs. tnc wilmess went o (o cxamine bis wrilings witd e
view o establinhing that he himself, ail his lito, deaicd sny claim (O Deiog
a'propbet. Refernog to the wriliogs of the founder, tho wilness quetcd—

“...It is tetal slander by Muhammad Hussain to sscribe te me thas
} deny miracles and that I lay claim to. Prophethood, and thai 1 do
pot censider the Holy Propnet to be the Khusam wi-anbiya. God for-
tid ... no, on the conirary, Gagd is wiiness tbat 1 belisve all’ thes
taings : and again— :

1 make no claim to Prophetbood. This is your mistake, or you
have some motive in mind : and again— :

: )
...I1gnorant opponenis allege agsinst me that this psrson claims to'bes

.

prophet or aposls. | maks 8o such claim ; and sgain— -

...In confronting the present Ulema, this bumble servant bas... swora
19apy times by God that 1 am nol & clsimant to any ‘Piopheihood”

At the same time these is no doubt that Mirza Ghulam Abmad did .claim
to bive recsived 1evelanion (rom God. The witness acsordingly deall
with the whole question of revelation in Islam with. particular Fieiesence
{0 it1 ‘continusiion among Mushim saints. This was the fourth mala
xapect of his evidenae. ' ' : ' :

0. Relying on the suthority of the Holy Qur'an be was at pains to
~pofa: out that the distipctive. characterntiv ol f1us religioa 18 that 1t 18-
‘vites the acceptance of a liviag Ged who listens to the prayess of the dus-
iress:d, removes their troubles, and spsaks to His ssrvaais, Bvery folio-
wer of the faith oan make the verbal claim that Liam takes man \o Ooq-_
Howaver, to call peopls of the world towsrds God on the sasis el oa’s

. perscoal expericnce and attaiament, is the “work ef oaly thess who: &ce
"pusited by God Himself, and are pesiest followers of the Holy Prophet
Mutammad. Developiog tbe theme of revelation is {siam, the wiltmess
indicated that with tbc propbethood having sudsd wiia the Holy Prepast
Mubimmad, the guidance which mankind was (e 1eceive roashed ‘ils som-
pletion. He iben pored the questions: is it the case that, with the com~
pletion of the guidance, toe link deswosa the Creatos sad His croatdeas
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pas bece farged permascatly, and -ail men in foturs will attain to'God
frow birth 7 Or, will people till drift away from Gad snd lose the r}ght
path, eves aftar the finality of the propbethoed 7 Who will iake the
place of pfopbets to sétablish the link between God aid: the lost: people
when people can go atiray despite the existencs of perfeat teachings 7

21, Hpg theo wen! oa to show, on the basis of Qurasio adthority, that
as the Holy Prophet calied people te God throogh the light given to him
by revelation, 30 will those of his i .
lation establish tbe link between God amd bis creatutes on the basis of
revelation, Such persoas ate calied saiats of God; snd the revelation -
they receive is pet prephetic revalstios (wahy nubuwwat) but saintly rele-
vation (wohy wilayar). .

22. Thereafter, the witncss dealt with the mods whateby God _revealsd
bimseclf. It is vonsceisary lo deal with this subject in any deail. atber than
to make the observation that gves in ths modes of sevelation a distipotion
{n drawo betweed fevelation which is common: te saints and prophets and
revelation which is exclusive to proplsts.  This last mentioned mo of se-
velation wahy aubuwwat) came to sn.end with-the Holy Prophet Mubsm-
ised but divine communication among Muslims continucs in the form of
wahy wilayar and such revelation was regarded by the Holy Prophet as
part of Prophsthoed. :

23, Acsording to ths Hely Qur'an this type of revéistion came ‘to
~wop-prophats, sueh as Moses' mother, Mary, the motber of jesus and the
disciples of Jesur. 1t ¢ls0 cimo to the companions of the Holy Prepbet,
both during hus life and afterwards, lo bis systematic and orderly ma-
aner the witacss worked bis way through the writings. of numerows Mus-
lim religious suthorities, achalars and writers. An analysis of thess wri-
tings makes it quite clear that revelation is ose of the’ charasteristios of
the chosen -oncs of God ; and that subsquent te the Holy Prophet this
revelation cama td non-prophets by way of saintly revelation,
«...The door of propbetbood is closéd after tbe Holy Prophet Mu-
hamwmad, and shall sot be opened for snyose-till the Day of Judg-

ment. However, revelation (wahy flhan) rerains for the saints, which
does not contein the Shariab in it"”

The witness referred to the work of ' present-day Theologian, Allama
Lhalid Mshrud, who is apposed to the Abmadiyys mevement, and who
wrote — - o T
 _ News of the unscen, visions and revelations ‘are also received by
soms non-prophets. Saints of God arc informed of pews of tbe, ua-
seen. ...God Himsell granta the privilege of His commusnicatien, with-
out the person reachiog the rank of prophet.” : ’

The fifth aspect of the wvidenee of the witness dealt with -thé concept of
Mubasddas who is o saint or s non-prephet who receives revajatien. He
sxplained that tba word Mvhoddes sdmitted of two types of meaning:
iiteral and techoical. 1u its lueial or Jipguistic sense the word Muheddas
1id wot convey tha significance of relating mews of the unseen, but merely
relating sowething : as 10 its techpics] meaning in Islamic theolegy Mir-
23 kimuell wrote :— : '

Ths muhaddas ... har the hasoor of Beisg spoken to by Ged. Ma-
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ttess of the unseen are discloged to him. His revelation, like that of
prophets and messengers, is protected. from the interference of the
devil. The real essance of the Law is disclosed to bim. He is appoin.
ted just like the propkets and, like them, it is his duty to preclaim -
bimself openly” . S ; , o
Tbt witocss then explained ths use of the words ‘‘nabdi” (propbet and
“résul” (inessenger) As before, the” witness distinguished ths literel og
lin;uistic meaning of the words and the fechnical mosning thereof,

The llrerel meaning of the word “rasul” is “to be i,cnt". il e
o ''-..A person who is sent is called raswl in Arabic” -

The technical meaning of the word “rasul” comveys something differens,
Mirza explained the ‘meaning taus— - ' e '

“...According to the explanation of tbe Holy Qur'an rosul is be whe
receives the commands snd beliefs of religion through the angel Gab-
riel” '
As with ihe word “‘rasul” (1, . messenger), 50 Mifza. fike other Miulim
theologizna, attributed to the word “nabil’ (prophet two mesnings, £, o,

a literal and a technical meaping. The literal meaning of “‘nabi’ asd
“madbuwar” iz 2z follows ; ~- : A

““...nabuwwat 19eans 10 make prophesies : and agein--—

He wbo discloses news of the unseen received frem God is called
‘nabil’ in Arabic.” '

The tecknical meaning couveys something diferent: —

)
*“...In terminology of islam, nabi. and rasul mean persons who‘/brln'
am caotirely new law, or abrograte some zspecis of the. previoua law,

or are not included smong tbe followers of. the picviows propbet,
haviug & direct conuection with God without benefit from any pro-
phet” :

Theie were the meunings attributed to the words “aabi” aad “resul, by
Mirza aod these meanings aceorded with the meznings given to ihem by
the Muslie religious elders over the centuries. All the prophets of the past
fulfl the techpical meaning. Muza, bowsver, epplied to himself oa!l ythe
literal. meanings, and throughout bis life denied applying to bimsslf the
tecboical meanings. Such litera! use of these terms (“ngbi’ ‘rasul’) .is not
against Lilamic law snd theology. The witness referred various writings
of Mirza to emphasise this point; for instanee, aad I quote—

*...These werds (i. ¢. nabl and rasul) do not bear their real meapisg,

but bave been used according to \keir literal meaning in a stiaight-
forward manpner” : '

Mirza net osly dictinguisbed between the literal and techpical' meaning
of be words but aho drewa distinction, in terms of language, betwaen
that which is *‘rea!” (hagiquer) and 1bst which is metspborical (majez).
The witness iHlustrated 1his difference by referring to the word *‘Jion™, in
its real vemss itis an animal. Inits metaphosical sense, it could meana
brave man. ' .

25. Thus the texws “nabdi™ and “rasul’ can be difoed so0 as to con-
wote the real prophets and messengers of God. Ia other words, used in
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tha: sease, the person {s sctually & prophet, ‘I, however, ‘‘nabf* gand
“rosul” are applied to a non-prophet or saint, they are used in their ‘meta-

pherieal tense, 1, ¢, a melsphorical'pcphot or a saiat, ) _ -
26, As befors. Mirza took Pains to explain the meaning which he

attzched to the words ; e, &£

‘... By virtue of being appoisted by God, | sannot cosceal these reve-

lations I have received from Him in_ whick the words. nubuwar snd

risalat (propbethood) occur ‘Quite frequently, But Iaay repeatedly

that, in these revelations, the word ... rasul asd ned! which has ecour-
- «d about me does not carry its real meoaniag” '

Moreover, the meanings attributed to the words were mot peculiar to
Mirza. Saiatx in the Muslim world prior to Mirzs were also given the
titles “'nebt™ and “rasul” io their diviae revelations in g mstaphorieal

way, and ne 603 took them to have becoms prophets.

27, 1t is quite appareat that Mirza iatended no. more thl‘l_ﬂlil he
considercd bimsell to have Jalljen iato the category of saints (wall) and
Bot into the catsgory of prophets, s T T o

i, 28 Indeed, the witness went on' to. analyse Mirza's claims in.ths
ligh: of tbe beliels of the great’ religious ‘authorities ‘ia' ' Islamio’ history,
It is elear on the evidencs that when  the words *‘mab)* and “resul’ are

used in the literal sense or by way of metaphos for saiats (wali) aad ro-

formers (mufaddid) that does mot make such persoas prophets. It is

equally clear on the evidence that Mirza at oo time claimed real prophat-

boad, but always used the words “nabt”™ spd “rasul” about himseif in

the metaphorical scnse. He save clear and "explicit explanations ef thess

words and made their litera], technical,” metaphorical and real meanings
quite clear, Mirza's clu‘ms_ €an be summarized as follows : ‘

{(#) He denied receiving wahy mobuwwus (prophethood) ‘and affirmed
receiviag wahy walayay (sainthood). o P

/1) He devied the use of prophet (nabf) ia its technjsal senso and

affirmed the use of the term in its literal sense. o
(-f1) He denied that (he term muhaddis could . be applied to him ia its

literal sense aad affirmed that he'was a mahaddas in the techaical
iense. .

(iv) Ha denied bting un actus! or real prophet aad afirmed bsiag a -
. ietapborical prophet, '

- whben one cxumines thers claims £gainst the background of the nlu))oul
covirosment into which Mirza eame thero appears to be nothiag uatoward
_or Birister in cuch claimg, They are consistent with the spirstual thought -
‘preva‘ling in that tuvironment. The witness. conviacingly du_aonﬂuud.
ithis by refcrring to n weslth of writings of the saints ead seholars of the
Islamic religion. '

i 29. The gext a;pec: of tho evidemee of ‘the witaess rolated to the
terminology of the Islamio mysticisz as it applisd to saints, - Ha explain~
‘od the meaning of such terms as ‘ T * e

—- "fana fir rasul (ooe who is ‘fost’ in the Holy ?zophdt Muhnh'mnlj
a— 2lll (an image or reflection)
—~  buroez (a ‘masifestation)
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—  masll anbiya (liks uste propbets) and _
—  unmatl wa nabl (follower with prephetic qualities).

M:rza vsed these terms ; he explained 1bem and be applied them to him-
seif. An upalysis of the use of tbese terms make it cicar that what
Mirza was cleiming was not prophsthood but rather 8 prophst by way of
image or masifestation lc. picture er reflection and pot tbe real thing
itself. It was stated that Mirza’s heart was like a well-polished mirror.
i» which tbe i mage of the Holy- Propbit Mubammad can be seen, or in.
etqer words, the Holy Propbet was tbe original and Mirza was the st
(reflcction) or picture, According 10 {be Sphs (muslim mystics) the Pro-
pbet is the origingl and the saint (wali) is \be xill or reflection. .

30. Moreever, it is manifesly spparent tbas Mirza firmly believed
tbat the Holy Prophet-was the Last of the Prophcts, snd tbat after him
pe propbet is to arise, -whether pew or old. With the finality of pre-
phetboed, religion or religious law resched perfection and therefore the

.cbain of propbets was cut off. No prophet will now come. »

31.. At the same time, whensver people stray far from God and lese
faith i» Him, in order to revive faith and to. re-sstablish man’s relation
with God, God raites vp saints and seformeis. This is in accordancs
with tbe tcachings of the Holy Qur'ap: and the Hadith. These aie kndvs

@y varisus titles, such ss khallfa (deputy to tbe Holy Prepbet), wall:(uim).
mujsddid (reformer) and muheddas (recipient ‘of revelstion. tbough pots’
prophet). These persons are slie ‘yeferred to as fane-fir-rasul (cfliced in
tbe Holy Propbef), masil anbiya (the like of “propbsts), ztlii nabl. bureost
nabi snd ummarl nobi (propbet by way of 1eflaction, or ‘mapifestation, o7

follower and prophet). These terms ‘do pot’ deicribe  prophets b} - are
syuonymous for snints. : T,
]

32. Despite the lengths to which' Mirza. went to explain bis beliefs.
and the termioology which he vsed, he eame uader criticism sad ‘sttach.
It was alleged that he claimad to bea prophet, - This wai denisd by ene
of Mirza's followers, This led to: him publishing in 1901 a trestise
kr own a3 “Cosreciion of an Error”. The gravamen of the publication
wis to explain tke termisology which be bad vsed and to reiterate that
be was ot 8 prepher in the sca) tense of the wmerd bui oply 8 reflection
o1 mapifestation of the 1eal thing. He did pot purport to correct any
“er-ar on his ps1t but ta correct tbose. who wers in estor concerning his
cl-ims.  Thir rublication ws»r questioned by em opponent of Mirza<s
2 ollewer of Mave replied ; 1bis regly s (entrined ip- the document
s jed Ciarificstion «f Cerrecticp of sn Erpor”. Yet sgusin, ihe cop-
ticuipg there was repested, and 1 quote,

... Afier \be Holy Prophet Muhammad, sli doors of rropbetbood

_ bave {o be clesed . . - Bul ope wipdow... is open. ‘Thsi is to sy,
{be windew of scM-cHacement in the Holy Propbet ({au-ﬁr-knvol)

or perfect successonbip to the Holy Prophet which is knnwn in other
 words as bureos (manifestation).”. . ' I
Axd agsin :

e, Jgrersnt cprerents jeirg ‘(be. s)legstien egsisst me tbat A

c]li'i‘m to e 2 nebi (proplict) eof ‘resul (messenge). 1 make e such
claim . ..” ) T ’ _—
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By way of furiber cxplacation of the terms used by Mirze mad ia pat-
ticu'ar by way of dealing with the charasteristics of a ssint, the witacss
dexll with a sudject which he tecmed “How s Belisver becomes ‘Macy® aad
“Mec siab’". Ho refecred to a class of belisvers *'pure from the beginin

and pretected from atiacks of the devil”. Duse to the high degres o

goodnces rod purity in them, God bas compared tacm to Mary sad givea
ther this name io the spiritual world. The witness referred to vasious

Islsmie wrtings and showed that Muslim saints are likened to Jesus and
Kury, as wall as to otber prophets. ' '

. . )
33. Against this background the witness stuted that it was permis-

sibls to liken non-propheis to proplsts and that the Holy Prophet himself
likeasd those who were not prophcis. : -

34. He then anslysed the vicwi of Mirza to show how'» believer be
copies & Mary (— : . A

“......Bvery believer who ucompl,isflies, bimielf in piety and’ pyrity,. is-

Mary in the scass .of buroes (manifesiation and spiritual represoata-

tioe). And God bresihesinto bim.. His Spirit, which bscomes: the
son of Muary......” . S

Thas, when a pereon acquires such accomplishment ia turning to God:that
enly the spirit remeiny, bie thon besomss the spirit of God in God’s view,
ani be is named Jesus in heaven. He receives a spicitual birth at the hand
of Jod. whizh is not from any. physical father s rather, it is the shadow’of
the Grace of God, that grants bim that bitth. So in fac( the oxcclleace
of purificition and of absorption in God is‘such that bo attains severance
from bodily darkness 10 that only spirit remains. and he is accorded the
rank of Messiakr or Jesushood. ladeéd Maessiah is-the title which wag
given to Jesus, meaning ‘one who touches God’, .‘partakes of Diviae
fasours’, the vice-regent of Ged’, snd ‘ose who adopts truth and right-
sousness’. When the belicver becomes Jesus ia this seass he also reaches
tbe perfact rank of Afahdl (\be rightly-guided one). . Mahdl is s tule
. wtich means ‘rightly-guided by iostinct’, ‘beir to. all guidancs’, and ‘the
full reflection of ihe Divine attribuies’. - o ' .

_ 35, 1tis in this spiritual sepse that Mitza claimed to be the Mnlllﬁh
and Mahdl, : ' /

...... l um s Muslim...I have coms from du Lord of the‘ict_veu.n
the earth as & Relormer (mujaddid) of the religion, for the fourtegn:'h
century, century haviog the characteristios aad dispesition of Jesus...”

" Aud a further quotation : —

.

..... Jdoa mcuphoriul: snd.apirliutl sense, this hn'mble.urvnt is ||'|n
promised Messiah, tho news of whess advent i3 . given I8 the: Qus'an
and Hadith......” : o

Bvidence wos also led to show that the' claioss made by Mirzd fa this
- rezard do not (nfring sgainst Islamic law, The cisim (0 be Meahdi lnq.‘
tbs like of the Meusiah is oermitted by Istamic Shariah.  What is objeo-
ticaable is to deay that the Holy Prophet was khatem-an-anbiyyin and to
cliim prophethood for ensiclf. As already indicated Mirza velioved the
Holy Prophbet to be kharam an-nobiyyln aad the Last Propbet, and’he ho)d

thst no propbet could come aftsr the Haly Propbst, new or eld.
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